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TheoIogy m Ger皿any

砂M去れ方E・ Kober, Da肱∫,究m∫

●OUTLINE :

|.　The SchooIs:

a-　Diverse Theology.

b. Disparaged Scholars.

c_　Disiuusioned Students.

2.　The Scholars:

a.　Practical Unbelief.

b∴　Profound Teaching.

c. Pious Appearance.

3. The Students‥

a. Scholarly Interest:

b. Scriptural工gnorance・

c. SoterioIogical Indifference.

4. The Studies:
a.　Unsound Doctrines.

b. Unwarranted Methods.

c. Unprom王sing Future.

It camot be doubted that German theoIogy lS Setting the pace for

the rest of the world. The maxim is true, Which is frequently heard,

that America is twenty years behind Gemany, aS far as the丘eld of

theoIogy lS COnCemed. This therefore being the case’1t lS Only right

for Americans to examine the theological dimate of Germany today

and be thus infomed as to the changes and trends which will become

evident bef。re long in血eir own country too. The following reflec-

tions are written by one who recently studied in Germany・ The

purpose of this artide is prlmari]y to record personal impressions

and to glVe SPeCi丘c examples of contemporary belief, rather than to

make a doctrinal analysis of German theoIogy, for th王s alone would

necessitate the wrltmg Of a httle volume to do justice to the subject.

●　芸露盤荘重霊宝霊葦誓議案霊宝
stud王es.
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There are a number of we]l-known univcrsi亡jes in Germany

Where Protestant theo]ogy is being taught・ A皿ong them are the

un王versities of Heidelberg, G6ttingen, Marbu工g, T轟ngen, Erlangen,

Bom’Mainz’and Mtinster・ I studied at Er血gen.

Dh′e′了e T房eo匁)′

If there is anythjng typical of the schooIs of theoIogy at these

univers三t王es’it is the diverse theoIogy. A person who expects to

血d Neo-Orthodoxy in Gemany will sure]y be disappointed・ A

nea亡theoIogical system of that namre just doesn,t exjst th。re. One

Of the students confimed my observation when I asked him recent]y

how he would characterize German theoIogy. He unhesitat王ngly

uttered, “I亡,s a mess!,, There are as many d晩rent types of theology

here as there are theoIogians. Decades ago men ]ike Barth, Brunner,

and Bultmam near工y e。ipsed a11 other theoIogical directions and made

many converts to their ideas’but their students, nOW PrOfessors

themselves’have long since de匹ted丘om their mas亡ers, methods.

The theoIogical spectrum is so varlegated that one would have to

Study each theo]ogian individua重ly to understand Geman theo]ogy・

Like the scholastics, each has his own little system’and perhaps the

]ast verse in the book of Judges would des。rib。 the situa。on jn

Gemany best of aIl: ``Every man did that which was right in his

OWn eyeS.’’

D帝a′塚eJ ∫訪oみ∬

AIso characterist王c of Gemany is the d王sparagmg of other scholars

Who don,t agree with one,s views. The passion with which one

PrOf料or be距]es another is astounding・ They seem to be fo工1owing

the o]d Geman princip]e, “Und wiHst du nicht mein Bruder sein,

SO SChlag jch dir den Sch雅。 einr (And ifyou do not wish to be my

brother’I sha]l knock in your sk皿) Teaching on]y a maxjmuln Of

S王x hours per week’the pr]me task of the professors is to do research

and to wr王でe books. These books areusually written agamst a treatise

by some other professor・ Then a址rd professor JOmS the diaIogue

With another volume to denomce both books as inanity and illogic.

And so jt goes on ‥ ・ eaCh professor thjnks that he alone has the truth.

工t is †herefore血le wonder that a crmsade especial]y aganst conserva-

tive theoIogians is being carried on with the greatest vehemence.

The universlty Of Erlangen is known to be the most “conservative,,
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jn Gemany, because certain profdssors st皿hold to at le21St SOme

historical details about the Bible. For example, the N. T. proftsso工

stauffer insists that much of the gospel of John is historically accu-

rate - nOtWithstanding current theoIogical consensus. This causes

him to be ridiculed everywhere. Whenever his mme is mentioned

in a lecture at some other university, like Heidelberg・ for example’

everyone howIs- But this is nothing compared to de scom that is

heaped upon the tme conservative theoIogians of a century or so ago.

(There just are not any true COnSerVative professors in Gemany to(ky,
in th。 Ameri.an sense of the word・) Their high esteem for the Bible,

their efrorts in the defense of the truth, these are touched upon in

such a way that there is crcated a contempt for the皿among the

students. Paul A皿aus, COnSidered by many as Gemany,s most

・・conservative,, theologian, by-PaSSed Theodor Zahn, Who fought

here in Erlangen so valiantly agamSt the tide of liberalism and

radicalism in the last century, With the w。rds’``He was an extremely

le示ned man but his greatest mistake was that he tried to defend the

authenticlty and infa・llibihity of the Bible.’’

Notwithstanding the teaching at most other univcrsitics, many

professors here still hold that the resurrection of Jesus Chてist was a

historical facl and event, and therefore Erlangen is often ridiculed as

being mscholarly and unprogressive.

Di∫i脇示om方∫勿虎nl∫

It is impossible to speak of Geman亡heoIogy without mentlOnmg

the widespread disillusionment among the students. They are looking

for something to believe, SOmething objective and absolute. Their

perplexity and discontent are understandable. Prof料ors contradict

each other in almost every area of theoIogy. Whom then should the

students believe? Which imovation are they to fo]low? In addition

to this, Stm丑es are anything but conduc亡ive to a firm personal falth.

It is rea]ly a saddening experience to see how theoIogians delight in

the destmction of their students, falth・ No wonder many students

丘nall)γ refuse to become pastors of the Staatskirche (Lutheran State

Church), for wh王ch most theoIogical students are preparing, OnCe

they have completed their studies. Typical is the comment which

two graduates made: ‥We have now finished our studies at the

un王versity, but we have nothing which we can believe or preach.

How can the church expect us仁O be preachers?!’’Even my roommate,

a brilliant student, decided that he would not enter the ministry -
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after d曲gently studying theoIogy fof three years. To my question

Why he’Who seemed so convinced of the value and rectitude of

●　叢善業莞票董諾意霊謹
亡heo]ogical science. On the other hand, if I want to be a consclendous

theo工ogian and be t皿e to theoIogy,s Iogical consequences, I must

reJeCt the possibhity of a personal faith in the facts of the Bib量e.,,

This disjunction between theoIogy and a bibHcaHv orient。d f霜th is

discemible everywhere. In the words of one professor: “We must

be honest and admit that we have two types of theoIogy: a PraCtical

theo]ogy’Which is that which we mus亡preach, and a scienti丘c

theoIogy, Which is tha亡which we really be-ieve.”

Le亡us now look more cIosely at these men who are presently

PrOfessors of theoIogy.

Pra′寂Iびわbe砂

The u皿ifying fattor among professors today is an appalling

●　慧豊霊宝霊室霊宝音盤i三。霊
to Gemany, I surely thought that the great Bible teacher Dr. Charles

Woodbridge was exaggeratmg when he stated that as玩as he knew,

there was not a. single un三versity prof料or in Gemany today who

be]ieved in the inerrancy ofthe Bib]e. Now I am co即inced that he

WaS absoluteIy r上ght・ I would even venture to go one step further and

Say that jt seems an ut亡er imposs王b王li亡y for anyone subscribing to the

王nerran⊂y and jnfal]ib抽y of the Scriptures to be ever ab工e to become

a professor at a Geman univefSity. -Such a prlml亡lVe and naive concep亡

Of the B軸e is mscho]arly and unscien亡ific’merltlng Only the greatest

COndemation, We are to]d・ It is sa王d to be an ut-ter impossibi]ity and

Slgn Of abys皿al ignorance to maintain that we can have a Bible_

based system of theoIogy’a true b王b工jcism’jn the ]ight of 20th-Century

亙10WIedge・

Pr`加幼i先a`方夜

●
The great emdition of German scho重ars is universa11y recognized・

Some of these men have mastered as many as eight or ten languages.

Their know]edge in every area of theo]ogy lS aStOunding to say the
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least- In writ王ng books they are very prolific. Despite these commend_

able fattors, and upon their own adrission’there is coupled with

their teaching and writing an imate ambigui亡y. It is a standard joke

that a book is oflt。e value unless one has to read a sentence three

times to understand its meamng・ Clarity is tantamount to naivete.

The lectures are of〔en equally as unintelligible. To a student who is

used to an easily-followed, 。ear outline in 。ass’this vagueness and

lack of 。arity are a source of constant despair. A prime example of

this ambiguity was a recent lecture held by a v雨亡mg professor from

Mainz. Two hundred s亡udents l王stened over one hour亡O a lec〔ure on

a cer亡ain fom of phi】osophical hemeneutics by P坤fdssor Panr]en-

berg. Nobody knew what he tried to say; in fact,亡he whole discourse

WaS SO unin亡elligible, that a professor rose immediately subsequent

to the peroratory and rebuked the lecturer for his excessive∴and

unwarranted vagueness. This is no uncommon occurence’by f壷.

A IogicaI outcome of such teaching is, Of course, an equally ambiguous

type ofspeech and expressjon on the part of the students - tOmOrrOW,s

PaStOrS. Is it therefore any wonder that people no Ionger a亡tend church

(whereas churches were糾ed to capacity during the I7th century,

When people “naively’’bel王eved the Bible声One of the professors

assured me that a typical Lutheran church in Germany has 3OOO

members; 30O members attend church; 3O COme亡O the mid「Week

SerVice; and there are 3 PerSOnS With whom the pastor can pray!

Pioa∫ /午砂earame

It is impossible to te1上whether or not these teachers are bom_

again Christians. There is much talk about fa血and justi丘cati。n

through grace, and yet, there is a deadness and a coldness in the

]ectures, SemOnS’and church life as a whole. One receives the m-

血stakable impression that something is皿SSlng. I亡may JuSt be that

the v柾ama]gamated theoIogical system conta王ns enough tmth

Which the Holy Spint would use to bring men to salvation, but it is

difficul〔 to see how men who deny or lgnOre the fundamentals of our

Christian falth, SuCh as the inemncy of the Scriptures, the virgin

b王rth of Christ, and the historlClty Of His resurrection, Can rea11y

be loving Christ. Notwithstanding the erroneous and unbiblical

teaching of the professors, their tradit王oml and characteristic eru-

dition is displayed with a persona工piety and a Christ王an decorum which

merits and obtains the respect of拙Among the theoIogy students,

the professors are pract王cally honored more than God Himse埠and
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it is considered a real boon when a professor at times condescends

tO COnVerSe With a studen亡・ Of course’nOt all professors display

SuCh outward virtues of piety and gent亜y’but the exceptlOn mere]y

●　慧藍霊宝誓霊試霊蒜諾三塁霊
Obnoxjous in demeanor. Satan himself employs only angels of light.

The Students

∫訪ok′ウhtere∫t

Geman studen亡s ev王dence∴a tremendous thirst for knowledge.

It is customary that stude皿ts s血dy at as many di徒rent urivers王ties

as poss王ble. They afe a mOdem counterpart of the ancient Athenians

Who always ran to hear something new. When’for exampIe> a VIS]tlng

]ecfurer comes’血e lecture hall w融be crowded, nO matter how jn_

Signifcant and mimportant the subject matter of his ]ecture血ght be.

Stu。ents wi11 frock to hear a ]ecture on the derivation of some words

in Hindu mythology with the same interest and p甲cIP狙On aS a

discourse on 4na壌あcnrfu (the analogy of being) and the reIated critique

Of the basis of the dogmatic me亡hodo]ogy. At most univers王ties the

●　叢霊霊墓誌霊薬窯
admire their zeal and dedica亡ion. Almost a]1 theoIogy students -

and this in。udes women a]so - POSSeSS an amaz王ng knowIedge of at

least Hebrew, Greek, and Latin.

重松勿mlセnoγmte

Desp王te these adm王rabIe qualities ]jsted above’the typ料l Geman

Student has a profomd jgnorance re]ative to the contents of the Bible.

Being taugh亡that it is unsc三enti丘c and improper to tISe the Bible as

a proof tex亡, the students prlmari]y leam the theories about and criti-

Cisms on the Bib]e’but軸e of what it contains. Th王s js why some

Student borrowed my Bib]e before a lecture on I Corinthians 15

One day, SO that he could see what its subject matter was. And this js

Wtry my則ow students’jnstead ofci亡ing the Bib]e, run tO get their

theo]ogy books, When I ask them abou亡thei工persond beliefs.

They can recite with astounding accuracy what this or that theo]ogian

・叢謹誌豊墨筆霊葦
工タ之



Church is said to have mu血ated the text of the Scriptures and injected

its own ideas; but it is impossible to ascertain what the students really

believe. Few of them have any persoml convictions・

重Ie万0凄みal h櫛reme

In the light of the foregone observations it seems only natural that

the current German theoIogies quench any evangelical zeaL The丘rst

reason for this appears to be the vagueness of the teachings on the

matter of salvation and a misplaced emphasis in theoIogy, lacking any

real au亡hority・ And secondly’the Lutheran Church血mly adheres’

a亡least in practice, tO the doctrine of infant salvation. At “baptism”

faith is given to the child and he or she becomes a disciple of Christ.

This error is being taught in most churches"

An o紅repeated phrase heard in lecture ha11s from the mouth of

profdssors, aS they refer to some current teaching言s, “Sagt das ja

nicht eueren Leuten!’’(“Don’t ever tell that to youf PeOPle!”).

For instance, We Were reCently exhorted not to tell our people at a

funeral that it is a great fa.1lacy to believe in the immortality ofthe

soul. Professors and students alike are well aware of the fact that a

multitude of church members would r王se up m PrOteSt if they were

●　言霊請託詳霊宝‡窪霊前黒雲n‡
sound church creeds and confessions of faith have their place in the

church as they had in years gone by・ But, aS SOmeOne has well observ-

ed, “C工eeds and stated policies are but verbal opiates to tranquilize the

unsuspectmg mtO COntimed suppor亡ofinsti巾tions that are antagonistic

to biblical Christianity.’’

A third reason for this indiference relative to the Lord’s command

to preach the message of salvation to every creature is the tragic fact

that a simple Bible Christianity has been replaced a long time ago by

an invoIved theoIog主cal science. Listermg to professors and preachers,

one camot help but receive the impression that it is impossible for a

person to have even the vaguest understanding of what the gospel

is all about, unless he is a great scholar who has mastered four of丘ve

languages, is familiar w王th the買gains,, of biblical criticism, and knows

all the curre皿t theories about the Bible. While theoIogians are wrestling

with the latest hypotheses and ideas about the proper understanding

●　霊宝豊霊宝篭議書霊‡葦霊宝亡霊
shalt be saved.’’
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The Studies

What are the problems and questions with which Geman

●　慧霊宝e霊業苦霊室霊宝芸音譜三
amou皿亡of research and studying gol皿g On?

Un∫OmガDothラne∫

工t is unwarranted to engage in any universal condemations, but

One Certainly has the right to ask wha亡German theoIogy has in

COmmOn With historic evangelica量Christ王anity, and whether or not

there is any evidence that it is moving in that direction. It camot be

denied血at every theoIogical system stands or falls upon its concept

Of the the Bible. It is legi亡imate to say that Geman theoIogy lS

an亡agorristic to the biblical doctrine of verbal, P工emry mSPlratlOn.

The fact ofthe matter is that the term負Verbalinspiration” is like a red

flag to German theologians and they seem unab]e to heap su鉦cient

SCOm and ridicule upon those who adhere to this b塵sed teaching・

Dr. Edward J. You雪, in his most penetrating book on the biblica]

testi皿ony to its own merrancy and infallibility, 7妙脇rクJJ 7寂h,

rightIy observes that a false concept of the Bible is reaHy rooted in a

false form oftheism or view ofGod・ What kind ofa God js this who

CamOt eVen reVeal Himself to men in words free of error and human

皿odi丘cation? Certain]y not the almighty and holy God of Tmth

Whom the Bible reveals. And if God has passed on even a few words

VOid ofany error - all would admit that He has - Why cou]d He not

have done it with all of the Scripture? And in the Scriptures we血d

unmistakab]e evidence that He has. Therefore the fact being true

that in German theoIogy the foundation - the view of the Bible 」s

fau]ty言t would hardly fol]ow that the superstructure could be buiIt

PrOPerly・ Consequently・ Since theoIogians expect and a亡temp亡to丘nd

flaws and errors in God,s Word of Tmth because their whole system

is built upon an errant B王ble, there remains not even the remotest

POSSib轟ty that they sha]l ever retum to the b王b]ica] and historic

Christian view of an inerrant, Pure Word of God. This false view of

the Bib工e brings with itself; ofnecesslty’a Shift in au亡hority・ The Bible

is no ]onger our rule offalth and pract王ce’for we mst first deter血ne,

●　聾。慧蒜票霊霊皿書誌言霊嵩慧
accepted as it stands.
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Un妙arrmieJ幽寂0ゐ

Men like Bultmam have attempted to remove the so-Called myths

from the Bible. Th王s process of E料率y脇0みg諒em懲(demythoIogizing)

has been carried out to the nth degree by Bultmam’s students, SO

that hardly anything stands before the pen-krife of the critics. Many

theoIogians now completely deny the personality of God and make

Him to be some kind of an inter-Pe工SOnal relationship between men.

Besides the term “de-my血oIogizing,,, One Often hears the term

“kerygma” (preaching) mentioned・ We should direct our efforts,

we are told, tO find out the most central teachings in the sermons

of the apostles and血e early Church’tO determine what we really

must believe. Everything else, the Old Testament’and most of the

New Testament doctrines are merely secondary’ unimportant.

They may or may not be believed. AIong these lines, Dr・ Fr6r,

one of the professors here, tOld us recently that if anyone had di鉦-

culties with miracles, he need merely ignore the miraculous elements

and go to something more appealing. The core of the kerygma, tO

which we ought to adhere here at Erlangen, is the death and resur-

rection of Christ. The inspiration ofthe Scriptures, th*- irgin birth of
Christ, His deity and His retum are no Ionger believed・ The problem

is, that few people agree what the absolute minimum for our f壷th

really is. A亡other universities the resurrection of Christ is likewise

denied. Thus for these theoIogians, Of the fundamentals of the

Chris亡ian faith, Only Christ,s death remains・ But this is not the

substitutionary, eXPlatOry death of Christ, for their Christ is not the

Christ of the Bible. He is the Christ of their imagmatlOn and
召scholarship.” Refus王ng to believe the biblical account of the orlgm

of Jesus of Nazareth, they are left to their own devices to account for

this miraculous person. One day Professor Stau征r, Who has devoted

his entire life to the study of the person of Christ, StOOd in front of his

class, While discussing Joha l, and exdaimed almost with despair:
``The writer of the gospel of Joha evidently doesn’t know where

Christ came from; I have no idea where Christ came from; and you,

]adies and gentlemen, PrObably don’t know either.,, This then is the

result of a life-time searching fo率the tru亡h while rejecting the Word

of Truth: Plain, unadulterated agnosticism・ Incidentally, this same

professor has developed a very elaborate system of丘ve steps as to

how one can determ王ne the true words of Jesus Christ. This, he says,

is necessary, because the gospel writers obv王ously attributed many

words to Christ which in reality they made up. Thus, for example, it can

了　′　′



be sa王d with certainty that only血ose words are from Christ which are

Original’that is’Wh王ch were not and could not have been spoken

by someone before Him・ Furthemore, the true words of Christ were

always a ∫tanゐんn, a rePrOaCh or an o錆ense to someone. It js rather

iro皿ic that the professor down the hall has developed a system ofthree

StePS tO asCertain the words of Chris亡; but hjs prereqmSlteS are Virtu-

aⅡy the opposite of those taught by Stauffer・ Pity the poor student

Who wan亡s to know what Christ rea]ly spoke」 These then are some

Of the methods employed by Geman theoIogians as they study the

Scrip巾res.

U砕m極み勿γe

The forced methodoIogy in the study of God,s Word camot but

have a devastating e盾ect on the students and ultimately on the churches

and on the comtry as a whole. The spiritual atmosphere at such

institutions of Ieammg, Whefe men suPPOSed]y are t埠ined to be

SerVantS Of God, may be briefty illustrated by r。ating what occured

at a certain meeting. The professor of practical theoIogy, Dr. Fr6r,

WaS aSked by an evangelical group wi亡hin the student body to speak

to the皿, and anyone else who wished to attend’On the topic: Hat

die Bibel wirk量ich recht当工s the Bible indeed inerrant?) Hundreds

Of students crowded into the lecture hall as the professor started his

tirade agalnS亡the authority and inerrancy of the Scriptures. The

丘rst twelve chapters of Genesis were dism王ssed as myths, Which

nevertheless have a deep and lasting lesson for us. He never pointed

Ou亡juSt Wha亡that lesson was. Next he dea]t with the subject of

PrOPhecy in the most ambiguous tems and finally dismissed prophecy
as an impossibility - for how could man foretell future events?

Thus he went on for over an hour, COn。uding his ]ecture by assumg

us that despite alユ, We St土ll could trust the Bible! There was a time for

questions and I expected a亡least some of the more conservative

S亡udents from evangelical churches to rise up m PrOteS亡・ But for thirty

mimtes this and that poin亡were discussed and yet, nOt a Sing工e student

disagreed wi亡h what the professor had said. Indeed, the students

Obviously agreed with him・ F王nally I ventured to ask why prophecy

Should be an impossib址ty in the ]igh亡of2. Peter I :20-2I and 2. Tim.

3 ‥ I6’Which passages clearly ind王cate the divine or王gin of prophecy

and the divine enab]ement of the wr王ters. Why should i亡be impossible

for the Ho]y Spirit to reveal even亡s which happened j皿pre山etoric

time (such as the creation) or events yet many years in the future?

工う`



tJ) 
Cl) 

"C 
ro 
C, 
Cl) 
C 
Cl) 

� 

"'C 
C 
m 

tJ) 
Cl) 
> 
·-

..... 

ro 
+' 
C 
Cl) 
tJ) 
(1) 
� 

♦ • 



●
●

闇
黒
即
し
部
棚
取
〇
㌢
 
C
郎
町
黒
耽
P
O
轍
鮒
甘
杖
最
〇
㌦
O
)
G
Y

L
量
遜
浬
轍
l
出
馬
敗
一

鴫
宙
⑲

尉
軸
、
-①
i軟
骨
轍
0勘
㊥
Ⅹ
常
置

思
9
1
9

F
r
i
e
d
r
i
c
h
 
S
c
h
l
e
i
e
l
’
m
a
C
h
e
r
 
K
a
r
l
 
B
a
r
t
h

D
E
N
惟
S
T
H
巨
 
�
D
E
」
E
T
E
S
C
E
R
T
A
l
l
N
 

M
旧
A
C
U
L
O
U
S
 
�
D
O
C
T
R
l
l
N
恒
S
 

D
E
S
T
R
O
Y
S
 
�
D
I
S
I
M
時
S
S
-
E
S
 

F
U
N
D
A
M
E
N
T
A
」
l
:
S
‘
M
A
S
 

O
′
R
T
H
O
D
O
X
Y
 

B
旧
日
O
L
A
T
R
Y
 

D
I
S
B
E
」
I
E
V
E
S
I
N
丁
H
E
 
�
D
E
T
R
A
C
T
S
F
R
O
I
M
 

C
H
R
I
S
T
,
S
D
E
廿
Y
B
Y
 

D
E
I
T
Y
O
F
C
H
R
I
S
T
 
�
V
A
G
U
E
N
E
S
S
 

D
E
V
E
」
O
P
E
D
T
H
E
 
�
D
E
P
E
N
D
S
O
N
A
L
E
A
P
I
N
 

S
P
C
I
A
」
G
O
S
P
軋
 
�
T
H
E
D
A
R
K
 

郵
感
Ⅲ
盈

C
敬
U
龍
c
純

C概
馳
馬
町

轡
散
幽
耶
0
邸

●

.
 
Ⅳ
穏
⑩
重
姻
Q
最
Ⅲ
C
児
Ⅲ
S
蹴
一

世
9
5
-
㊨

B
用
y
 
G
r
a
h
a
m

F
U
即
助
郷
斑
的
丁
姓
皿
轡
蹴
一

項
90
〉
9

R
o
b
e
r
t
 
T
.
 
K
e
t
c
h
a
m

D
E
E
M
P
H
A
S
I
Z
E
S
M
A
J
O
R
 
�
D
E
F
E
N
D
S
T
H
E
 

D
O
C
T
R
I
N
E
S
 
�
F
U
N
D
A
M
E
N
T
A
」
S
 

D
I
S
A
S
S
0
C
i
A
T
E
S
i
T
S
軋
F
 
�
D
E
M
A
N
D
S
 

S
E
P
A
R
A
T
I
O
N
F
R
O
M
 

F
R
O
M
F
U
N
D
A
M
E
N
T
A
L
I
S
M
 
D
O
C
T
R
I
N
A
L
D
E
V
I
A
T
I
O
N
 

D
I
A
L
O
G
U
E
S
W
I
T
H
 
�
D
E
L
I
G
H
T
S
I
N
T
H
E
 

TH
EA
NT
HR
OP
IC
 　
SA
VI
OR
 

E
V
E
R
Y
O
N
E
 

D
I
S
S
E
M
I
N
A
T
E
S
T
H
E
 
�
D
E
C
L
A
R
E
S
T
H
E
O
」
D
一
 

C
U
L
T
U
R
A
L
M
A
N
D
A
L
E
 
�
F
A
S
H
I
O
N
E
D
G
O
S
P
E
L
 

D
I
∴
M
叫
e
d
K
o
b
e
-
’
め



●
▼で心e Se叩胴囲師団置の晒

_十十三三二三‾‾‾‾‾‾‾ 
_、-′ヽ-′【ヽ一一ヽ"■.) _、一《-一ノヽ〇一、〇.・一一糾、一{、一′、一一ヽ_′ヽ_′・、/ヽ_/{ヽ〇一ヽ-〆 　　　　　　　　、一{-ノ{ヽ一′-ヽ-′ヽ- 

_一ヽ_′ヽ_′ヽ葛_′-_{ヽ_一ヽ_/ヽ_/ヽ一′、_~、ノ《_′ヽ_(ヽ--~′--{-ノヽ-/“○○′ 　　　　　　　‾-一一〇-′ヽ○○‾ヽ_′ヽ_′“ 

_′ヽ-かヽ〇一〉ヽ}′ヽ_′ヽ_′ヽ一′、一一~、●ノヽ._′ヽ_′ヽ一〆 ー〈　　　　　　　　　ヽ-/ヽ---ノ、葛ノー-/ヽ-ノ置ヽ一-、"ノヽ-′i→一′ヽ-′ヽ、-{、、- 

一一‾ヽ一′ 　　　　_ノ《ヽ_′“-一《-/ヽ-ノヽ-/ヽ一′ヽ-′ヽヽ-へ 

′ヽ-′‾ヽ〇一i{ヽmヽ-/-ヽ一′ヽ-ノ〉ヽ○′ヽ一′ 

′"ヽ-′i{ヽ"- 　　　　　　　′’ノ‾、-′“ヽ一′iヽ一. 

、"一ヽ_■.、-.i′ ヽ一′●ヽ-′“ヽ-( 一一《ヽ-′● 

轟」的

僻取AC圏

O富　K量N館DOⅢ?



|A.　|NTRODUCT|ON

●

|b.　The　工ntent Of the Paper:

To detemine whether the Sermon on the Mount is to be considered as truth

for the church age′　tru寄1 and instruction for the kingdom′ Or instruction

and exhortation for the Jews　|iving in the Lordls day.

2b. The [mportanCe Of亡he Prob|em:

|c.　The Sermon on the Moun亡is a major discourse of our∴Lord and we must

determine the, addressees′　the purpose of the instruction′　and the

primary interpretation′ aS We|| as the secondary application.

2c. False doctrines and a false standard of Christian conduct resu|t from

an erroneous interpretation. A wrong interpretation of the Sermon on

the Mount invariab|y leads to wrong conduct.

2A.　Ⅴ工EWS

|b.　The Soterio|ogica| View:

|c. The Representativesこ一This is genera||y the view of the |iberals.

2c.曹he Rationa|e: Men may attain sa|vation through governing their

|ives by the princip|es set forth in the Semon.

3c.　The Refutation:

|d.　The view is out of accord with the rest of Scripture.　The

Sermon wou|d become a∴gOSPe|　of works.

2d.　The view is out of accord with the Sermon itse|f. 1ts high

mora| standard′　that of absolute perfection′ is impossib|e to

a七七ain.

3d. The view is now genera|1y abandoned′　being∴unab|e to stand the

test of time.

2b.　The Socio|ogical View:

|c.　The Representatives: ∴Adolf Harnack′　Frederick Ke||er Stam

2c.　冒he Rationa|e ;

The Sermon is a guide to the sa|vation of society. 1-what wou|d happen

in the world if the e|ement of fair∴P|ay as enunciated in the Go|den

Ru|e . .一Were Put into practice in the various relationships of

工ife? . . . What difference a|1 this would make, and how far we wou|d

be on the road to a new and be亡ter day in private, in pub|ic, in

business, and in internationa|　re|ationships

Mu|titudes, PP. 68-69)

(StaIIm, Seeing the
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2A.　V工藍WS

2b.　The Socio|ogical View:

3c.　The Refutation:

|d.　The Sermon was nOt addressed to the who|e wor|d but to the

disciples as representative Jews (Mt. 5:1-2).

2d.　The Sermon contains no references　亡O basic themes re|ated to

SPirit.ua|　sa|vation.

3d.　工t cannot be shown that the kingdom of Heaven (Mt. 5:20; 7:2|)

means society.

3b.　The Ecc|esiastica|　View:

|c.　The Representatives:　工ts proponents are of every theo|ogica|

position-置|ibera|s ′　fundamentalists ′　ami||enarians ′　Premi|1enarians :

F. B. Meyer, C. F. H. Henry, H. A.工ronside.

2c.　The Rationale:　The Sermon is for the present age, aS a rule of |ife

for the believer, a COde of personal ethics.

"This discourse′ 1aying the foundation of the Kingdom of Heaven′　may

a|so be ca|1ed the Direc亡Ory Of the Devout Life, and we can wish for

nothing better than to drink into its spirit and realize its exquisite

idea|s’’ (F. B. Meyer, The Directory of the Devout Life, p. 12).

'-we need to remeIrber that′　though a heaven|y peop|e′　We have earthly

responsibi|i亡ies′　and these are defined for us in this greatest of

a|| sermons having to do with hunan conduct一’ (工ronside, Expository

Notes on Matthew, P. 44).

The Sermon is a ”statemen七〇f∴the practica| way in which agape is to

WOrk itse|f out in daily conduct here and now. The se的n expresses

therefore the on|y righteousness acceptab|e to God in this age or in

any" (C. F. H. Henry, Christian Persona| E亡hics, p. 308).

一IThe Sermon on the Mount is nothing but a∴great∴and grand and perfect

elaboration of what our Lord ca||ed His ’new cormandment=一(M. L|oyd-

Jones. Sermon on the Mount. |, |5). According to L|oyd-Jones, there

are five main reasons why the Sermon on the Mount has to be for the

church:

1.　The Sermon anticipates New Testament truth.

2-　The Sermon truths are found in the epist|es, a|though in another

fom.

3.　The discip|es formed the nucleus of the Church.

4.　The promises are most certain|y for us (e.g. sa|t. of the earth,

|ight of the world).

5.　|f the Sermon is not for us, it is comp|etely irre|evant.

(L|oyd-Jones, |ら)

3c.　The Refutation :

|d.　The principle of　|i亡eral interpretation wou|d have t.o be

discarded if the Sermon app|ies to the Church.
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2A.　Ⅴ工丑WS

3b.　The Ecclesiastica|　View:

3c.　The Refutation:

2d.　The context:

|e.　Such a view is contrary to the theoIogica| pat上ern of

Matthew, Who gives the Sermon a p|ace which definitely

re|ates it to the Messianic kingdom.　The order of Matthew

is divine|y inspired, and the Se即n on the Mount fo||ows

寄1e annOunCement Of the kingdom by John in Matthew　2-3　and

by Chris亡in Matthew 4:|7.

2e.　The church is not mentioned ti||　Matthew 16:18.

3e. John the Baptist and Christ announced the kingdom of heaven

as ”at hand-1 (3:2-3; 4:17), making the Sermon on the Mount

Part Of the King’s messa9e aS He instructed the subjects of

the kingdom.

3d.　The content:

|e.　The comp|ete absence of church truth.　L. S. Chafer, in his

Systematic Theo|ogy V, ||2, Shows that unique churc血　age

truths are si9nificant|y absent from the Semn.　工t wou|d

be impossib|e to　|ead a person to Christ with the Sermon on

the Mount.　The five major church age truths, COnSPicuous

by their absence, are the fo||owing:

|f.　Ministry of the Spirit.

2f.　Death of Christ.

3f.　Regeneration.

4f.　Sa|vation by faith.

5f.　Justificat.ion.

6f.　Prayer in the name of Christ.

The　|atter is a rather important omission from that which

Car|　F. H. Henry (p. 3O5) ca||s　"the ru|e of dai|y life for

the Christian be|iever. ,,

Christ mentions the church, Prayer, and the Spirit on o亡her

OCCaSions during His ministry (Jn. |4:16; |6:|3, 24;

Mt. |6:|8), and if the Sermon were for the church,

undoubted|y these truths wou|d be mentioned in the Sermon

at　|east in passing.

2e.　The Sermon concerns those who inherit the earth (5:5).

3e.　The Sermon is　|ega| in character:

|f.　工t is de|ivered within the context of the　|aw

(Ga|. 4:4; Rom. |5:8).

2f. 1t re-enaCtS the deca|ogue (M亡. 5:|7-|9) with stringent

additions (5:2|, 22, 27, 28).
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2A.　Ⅴ工EWS

3b.　The Ecc|esiastica|　View:

3c.　The Refutation :

3d.　The content:

3e.　The Sermon is lega| in character:

3f. No sta亡ement of the gospe| can be found′ nOtWithstanding

C. F. H. Henry's statement:　'一Grace dominates the who|e

bib|ical revelation一’ (p. 290).

4f. The brin9in9 Of gifts to the a|tar (与こ24) is clear|y

Within the context of the Mosaic law.

4d. Neither Christ nor the ear|y church did actua||y seek to fo||ow

the Sermon on　亡he Mount:

|e.　Christ:　工n　亡he Sermon He exhorts to turn t:he other cheek

(与;39) , yet Christ protested against being∴Smitten on the

Cheek (Jn. |8:32).

2e. Early church: Christ stresses that no thought was to be

taken for life′　things necessary for eating′　for drinking′

Or the clothes necessary for covering (6:26-34). And yet,

in the New Testament. church age be|ievers do take care for

food and garments, and are exhorted to do so:

|f.　The activity of Dorcas (Act.s　9:39).

2f.　The request of Pau|　for his c|oak (工工　Tim. 4:|3).

3f. The words of Pau| that one shou|d pIow with hope

(工　Cor. 9;10).

4f. The work of Pau| in taking∴an Offering for the poor of

Jerusalem (工工　Cor. 8, 9).

与d・ The view that the Serrron on the Mount is a∴guide of spiritua|

|ife for the church, a||ows on|y two a|ternatives:　either

blatant contradiction of Scripture or the destructive princip|e

Of spiritualization.

4b.　The Mi||ennia|　View:

|c.　The Representatives: Gaebe|ein, Ke||y, Pettingi||, Barnhouse,

Campbe||. Ryrie.

2c.　The Rationa|e:　The coImOn View he|d by premi||enarians is that which

app|ies the Sermon to the future earth|y kingdom, Which the Lord

announced as being at hand.　The Sermon is the constitution of the

kin9dom.

|d・　|ts lega|　character:　The　|aw is re-enaCted and appended with

Stringent addi亡ions.　Romans and Ga|atians, however, teaCh that

the chi|d of God is free from the　|aw.

2d. The character of Matthew: He portrays Christ as King.
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2Å.　Ⅴ工玉WS

4b.　The Mil|ennia|　View:

2c.　The Rationa|e :

3d. The context of the Semon: The King was announced and

expected (3:2-3; 4:17).

4d. The hearers were faithfu|工Srae|ites (5:|-2)′ |ooking for the

Messiah (Jn. |:45).

5d・ The age: The age of |aw c○ntinued. Christ was made under the

工aw (Ga|. 4:4)′ |ived in abso|ute obedience to the |aw (Jn. 8:46;

Mt. |7:5; |　Pet. 2:2|-23).

6d. The identity of the speaker: Matthew |:|一一the son of David′

i・e. Kin9.

7d. The rejection of the King and postponement of the kingdom. This

invo|ved a de|ay in the app|ication of the kingdomls constitution

and ru|e of　|ife.

8d. The princip|es of the semon demand a persona| presence of the

King (Pentecost, Bib|iotheca sacra, October 19与8. pp. 313-31与):

|e. To c○mfort the mourners (c.f. Micah 7:|-7; 1s. 6|:2).

2e. To give the meek their inheri亡ance (Ps. 37).

3e. To let the mercifu| obtain mercy.

4e. To grant possession of the |and (5:3; 5=5; 5:10).

9d・　The description of Mi||ennia|　conditions:

|e.富he sa|t of the earth′　the |ight of the wor|d′ i.e. the

responsibi|ity of be|ievers in the kingdom (5:|3-|6).

2e. The turning of the other cheek′ etC. This c○uld on|y be

true in the kingdom because christ didnlt. turn the other

Cheek′ nOr do the two witnesses of Reve|ation ||′ Who destroy

their opponents with fire. The turning of the other cheek

is enc○uraged because Christ will persona||y be present in

the kingdom to avenge His own (5:39-44).

3e. The prohibition of judgment.工n the kingdom, the righteous

judge wi|| be judging for His peop|e (7:|-6).

4e. The possession of the |and (5:3, 5, |0).

3c.　The Refutation:

|d・ The conditions for the Mi||emiun are incongr止ous:

|e. The discip|es are seen as revi|ed and persecuted for

Christ-s sake (5:||-|2).
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2A.　Ⅴエ互WS

4b.　The Mil|ennia|　View:

3c.　甘he Re壬u亡a亡ion :

|d. The conditions for the Mi|lennium∴are incongruous:

2e. The discip|es are to pray for the coming of the kingdom

(6:|O) ′ Which c|ear|y indicates that the kingdom is as yet.

anticipated.

3e. The discip|es are warned concerning fa|se prophets (7:|5),

Which are un|ike|y to exist in the kingdom (Rand,

Bib|iotheca Sacra. January 19うう, pP. 28-38)

2d・甲he entrance into the Mi|lennil皿is impossib|e:

The proponen亡S Of the kingdom app|ication of the discourse assert

that the Semon contains the constitution of the kingdom. Those

Who desire to inherit寄丁e kingdom must |ive up to the standards

PreSented in the discourse.　chafer coImentS:

一一The c○nc|usion growing out of this ana|ysis of this discourse

is that it is the direct and official pronouncement of the King

Himself of that manner of |ife which wi|| be the ground for

admission into the kingdom of heaven and the manner of life to

be　|ived in　亡he kingdom’’ (V, |||).

rf the Ten Cormandments present an unattainab|e standard of |ife,

how much more the Semon on亡he Mount?∴The requirements for

entrance into the kingdom are extreme|y stringent:

○○Poor in spirit. meek, PerSeCuted for Christ's sake (5:|-|2).

--Righteousness (5:2O).

--Perfection (5:48).

○○Entering the strai9ht gate (7:|3置|4).

--Doing the perfect wi||　of the Father (7:2工-22).

--嘗he conc|uding parab|e: Obeying Christ's sayings (7:24-27).

5b.　The lnterim View:

|c.　富he Represen亡atives:　S. L. Johnson, Pentecost, Toussaint.

2c. The Rationa|e: ∴The discourse presents a description of the go○d fruit′

亡he fruit of righteousness and repentance.　工t is concerned with the

|ife the discip|es were to |ive in the |ight of the coming kingdom.

|d. The grarmatico-historica| method of interpretation is emp|oyed.

2d.　The message of the Sermon is anticipatory:

|e.　The entrance to the kingdom is anticipated:

|f.　工t |ooks forward to a time when peop|e sha|1 enter the

kin9dom (与;20; 7:21〉.

2f.　工t speaks of future rewards (5:|2, |9, 46; 6:1′　2, 4,

与, 6, 18).
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5b.　The　|nterim View:

2c.　甲he Rationa|e ;

2d・ The messa9e Of the Sermon is anticipatory:

|e. The entrance to the kingdom is anticipated:

3f. |ts samp|e prayer inc|udes a∴requeSt for the coming

Of the kingdom (6:|0).

4f.　工t sees　亡he king as judging before the estab|ishment

Of the kingdom (7:|9-23).

2e. Persecution and false prophe亡S are Predicted (5:||-|2;

7:|5-|8). There will thus be a time　|apse before the

estab|ishmen亡Of the kingdom.

3e. The fu亡ure tense is used abundant|y (5:4-9, 19-2O; 6:4, 6,

工4, 1与, 18, 33; 7:2, 7, 11, 16′　20, 2ユタ　22).

3d. The addressees are primari|y the discip|es:

|e.　The setting:∴与:|-2

2e.　Their description:　Sa|t, 1ight (5:|3一|6)

3e.　Their prayer: ’一our Pather一一(6:9)

4e.　Their　|ives :

|f.　Characterized by righteousness (5:|9-7:12)

2f.　Hunger and thirst∴after righteousness (5:6)

3f.　Peace makers (5:9)

5e. Their work: COnCerned with service and doing (5:10一|2,

|3-|6, |9-2O, 2|-48; 6;|-|8, |9-34; 7:|-|2, |2-23, 24-27〉.

6e. Their instructions: teaChing rather than preaching

(与;2, 19; 7;29).

7e.　Their anticipation:

|f.　Rewards (5:|2, |9, 46; 6:|. 2, 5, |6).

2f.　Seeking first the kingdom (6:3O)_

4d.　The sl」bject matter is service and doing (7:|9).

3c.　The re|evance ;

1d.　Stan|ey Toussaint:

●
’’The sermon is primari|y addressed to

discip|es exhorting亡hem

to a righteous　|ife in view of the coming kingdom.　Those who

Were nOt genuine discip|es were warned c○ncerning the danger of

their hypocrisy and uIめe工ief.　They are enjoined to enter the
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2A.　Ⅴ工雷同S

5b.　The　工n亡erim View:

3c.　The re|evance:

|d.　stan|ey Toussaint;

narrow gate and to wa|k the narrow way. This is inc|uded in

the discourse′ but it is on|y the

Se皿On’“ (皿e Ar ument of Matthew,

app|ication of the

unp¥止)|ished doctor - s

dissertation, P. ||4).

2d.　Lewis s. chafer:

The Sermon "as∴a ru|e of |ife is addressed to the Jews before the

CrOSS and to the Jew in the coming kingdom一一(V, 97主・・工t was

addressed to the peop|e before Him and concemed the requisite

PreParation on their part for admission into the kingdom of heaven

then being pub|ished as lat hand. '　|t |ikewise dec|ared the

manner of life that wou|d be demanded within the kingdom when

OnCe it is entered" (V′ |OO). '-A secondary application to the

Church means tinat |essons and princip|es may be drawn from it"

(Ⅴ. 97).

3d.　Dwight J. Pentecost:

l-we fee|亡hat this semon on the Mount is to be connected with

the offer of the kingdom′ rather∴than with the description of the

kingdom or the kingdom age itself一一(Bib|iotheca

P. 134).

3A.　CONC重US工〇㍍

lI工n its primary interpretation the

Of亡he King∴and the kingdom一一(Bibliotheca

Åpril 19与8,

Sermon on the Mount
is direct|y∴aPP|icab|e to those of our Lord's own day who by

their profession in Johnis baptism were anticipating the coming

Sacra. October

p. 316).

4d. Char|es C. Ryrie:

工9与8.

’一|) Basica||y and primarily i亡is a detai|ed exp|anation of what

the |,Ord meant by repentance・ . . . 2) it has therefore re|evance

to any time that the kingdom is offered. . . . But 3) it does

Picture certain aspects of |ife in the millennia| kingdom and

thus in a certain restricted sense is a sort of constitution of

the kingdom. However 4) as∴a|l Scripture′ it is profitab|e for

any peop|e’一(Bib|ica|　Theo|o y of the New pp. 81-82〉.

The Semon on the Mount is a prob|em passage of the first magnitude.工t is

Church age truth. the o|ivet Discourse with

On the Mount∵With

the tribulation, and the Sermon

the kingdom. We have rejected the ecclesiastica|

interpretation of the semon because of its p|ace in the arrangement of

Matthew (see diagram on the fina| page).工t comes |ong before the announcement

Of the church and′ indeed′ foms part of the kingdom offer. Furthermore, the

Sermon |acks Church truth′ SuCh as sa|vation by faith′ Prayer in the name of

Christ′ and the power of the indwel|ing Ho|y Spirit. whi|e certain亡ruths of

the semon seem to be repeated in the Epist|es′ Similarity does not mean
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3A.　COⅣC工US工ON

identity. The addressees of the Sermon are subjects of the kingdom rather

than mer心ers of the Body of Christ.皿e church was to them as yet a mystery.

The bonafide offer of the kingdom foms the interpretive key for the semon.

Actua||y′ both the interim view and the mi||emia| viewl are correc亡in certain

reSPeCtS. The Sermon on the Moun亡′ right|y understood′ invo|ves three aspects

〇〇　〇臆　　　三　園　　　　"　　　　　　　　●　　●　　　　-　　　　　　●　●　　　　　　　●.　●　　　　　　　-　　　-

工t is tau9ht∴t-O the discip|es who |ived during the time

●

the king畦・ Fur亡her, it. invoIves their

dea|s with the participation in
aration of the

the kingdom (see

lb.　The Sermon re|ates to the roclama亡ion o王

Of皿e瞳ati聖上皇
kingdom. and a|so

dia9r己m)

the kingdom.

Various passages of the Sermon defini亡e|y re|ate to the period jus亡prior

to the estab|isIment of the kingdon′ SuCh as the persecution of the

discip|es′ the prayer for the kingdom′ and the fu亡ure prospects of rewards.

Since the kingdom was officia||y∴rejected in Matthew 12, the promise of

the kingdom was taken from the Jews of Cthrist's time′ and given to another

generation (Mt. 21;43) ′ |iving during the tribu|ation′ When the discip|es

WOuld once again expect the coming of the King∴and His kingdom. The so-

Ca||ed LordIs prayer wi|| be especia||y re|evant then′ aS the discip|es

Pray that Godls wi|| be done on earth′ Where the wi|fu| King of Danie| 1|

has free reign. The request for de|iverance from the Evil One wi|| then

be made by those who suffer under Antichrist's reign of terror.

2b. The Semon describes the proper

Of the kingdom'一t (Biblica|

ara亡ion for　せ1e kin

Lewis s. chafer is correc亡in seeing the sermon as spe|1ing out the

entrance requirements for the kingdom.工t is the ・一pure in heart'一(5:8)

Who a|one sha|| see God・ The citizens of the kingdon need a righteousness

Which exceeds the righteousness of the Scribes and Pharasees (5:2O主　|n

fact′ Christ requires of them the abso|ute perfection of God庫48). The

discip|es mus亡have responded in庇ter amazement. How could they be pure

in heart′ mOre righteous than the Pharisees and as perfect∴as God?∴∴The

answer |ies in christls c○nc|uding i|1ustration of the house bui|t on

the rock (7:24-27). Those disciples who heard Christ’s sayings and did

them wou|d endure and enter the kingdom. The message of the Messiah wou|d

PrOduce faith and works in the attentive discip|es′ qua|ifying them to

enter the straight gate of the kingdom (7:|3).

3b. The Sermon out|ines∴the disciples,聖二主軸.

Ryrie stresses that the sermon pictures "certain aspects of |ife in the

kingdom and thus in a certain restricted sense is a sort of constitution

Of the New
inheritance of the　|and Wi||　then be a b|essed

p. 82).　The

the other cheek and the giving of one's possessions to anyone who asks′

Wi|| then be tolerab|e because of the persona| presence of the prince of

Peace. Especia||y in the Kingdom wi|| His citizens function as the salt

Of the earth and the |ight of the world・ (5:|3二14)
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3A.　C〇㍍C重US工ON

4b. The sermon provides hi9h ethical

any pepple.
|es for an

for entrance into the kingdom and out|ining their

As a guide for dai|y conduct′ the semon is no more app|icab|e to the

Church age be|ievers than are the Ten Cormandments. By interpretation,

the Semon is for the subjects of the kingdom′ giving them guide|ines

for |ife in空士sipa旦些Of the kingrdom′ detailing the qualificat_ions
」二〇_-_　　__臆　■臆臆臆　臆

kingdom. once one rea|izes these three major purposes for the sermon

On the Mount′ it. becomes possible to right|y divide the teachin9S Of

the Semon and assign each paragraph to it.s proper purpose・ But′ |ike

the entire o工d Testament′ Which′ whi|e not written ±上里′ is certain|y

室生上里′ SO the princip|es of the sermon may be used wi亡h great profit
〇、▼,∴∴書_ト〈　′_章、、、___し　　___　し　臆1　●by the church age be工ievers.

Consistent dispensationa|ists have been unjust|y accused of writing off

this portion of the word of God as irre|evant∴for today. Yet

dispensationalists insist∴that a|1 scripture is profitab|e for doctrine′

rePrOOf′ COrreCtion′ and instruction in ri9hteousness・加d they

○○_(　(〈.._、へこ　_,_　　○○し　_　　_臆　臆reCOgnize皿e necessary distinction which others refuse to see. that

between interpretation and aDr)1ira雷nn∴∴tJ., ,,,ト〈 ,-,〈、.「.. ut_し⊥.臆臆。. . _and聖蛙主♀竺・ He who wou|d right|y divide

(工工Tim. 2:|5)--rather than reck|ess|y distort (1工Cor. 4:2)--the Word

Of God′ muSt knowi that while each passage of Scripture has many

app|ications′ it has on|y one correct interpretation. To determine the

COrreCt interpretaヒion of the Sermon on the Mount has been the purpose

′、章二∴　音事_置-ご._　　_○○___ 〇〇〇_Of this study.

Chafer′　Lewis sperry. s

Campbe|| , Dona|d Keith.

Unpub|ished doctor-s

S亡ema七ic　嘗he0工0

|nterpretation and

Ⅴ,工03-1工4:

Exposi亡ion o工

dissertation′　Da||as

Johnson′　S. Lewis. sermons on Matthew.

(in the FBBC |ibrary).

Apri|-October　|958.

●

富he0109i cal

the sermon on the Mount.

Seminary. |953′ 21与pp.

Unpub|ished expository semons on ,Matthew

Pentecost′ J・耽ight. "The purpose of the sermon on the Mount′・・ Bibliotheca

青___」　「　　′・ヽ_」」臆●臆　臆　　　　1　〈○○〈

Rand, Ja皿es F.

Bib|iotheca

l-prob|ems in a∴IJitera| |nterpretation of the sermon on the Mount,・・

Sacra′ January-Apri|　|955.

Ryrie′　Char|es C. Bib|ica| Theo|0

ensationa|ism Toda

Of　亡he

Pp. 10与-109.

Pp. 77-82.

Sturz′ Harry A. 11The semon on the Mount and [ts Application to the present Life′,・

Grace Journa|′　Fal|　|963.

Toussaint′　Stan|ey D. The Ar

Dallas

ument of Matthew.

Theo|ogical Seminary.

Unger, Merri||　F.　Un er's Bib|e

|957′ PP. |O2-|44 (in the FBBC |ibrary).

ictionary.　p. 997.

Unpub|ished doctorl s dissertation,
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